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sence of the king, MARI 4, 437—452. — Schau-
dig H. 2zo01: NabKyr. (= AOAT 256). — Scheil
V. 1894: Notes d'épigraphic et d’archéologie as-
syriennes, RT 16, 9o-92. — Schollmeyer A.
1912: Sumerisch-babylonische Hymnen und Ge-
bete an Samas. — Schwemer D. 2007a: Rituale
und Beschworungen gegen Schadenzauber (=
WVDOG 117); id. 2007b: KUB 4.11 und die
Komposition , Incantation to Utu“, NABU 2007/
3. — Schroeder O. 1916: Zwei religidse Keil-
schrifttexte aus Assur, ZA 30, 277—284. — Seidl
U. 2001: Das Ringen um das richtige Bild des
Sama$ von Sippar, ZA 91, 120~132. — Seid! U./
Sallaberger W. 2005-2006: Der ,Heilige
Baum®, AfO 51, 54~74. — Seux M.-]. 1976:
Hymnes et priéres aux dieux de Babylonie et
d’Assyrie (= LAPO 8). — van Soldt W. H. 1995:
Solar omens of Enuma Anu Enlil: tablets 23{24)~
29(30) (= PIHANS 73). ~ Starr 1. 1983: The ri-
tuals of the diviner {= BiMes. 12); id. 1990: Que-
ries to the sungod: divination and pelitics in Sar-
gonid Assyria (= SAA 4). ~ Steinkeller P. 1992:
Early Semirtic literature and third millennium
seals with mythological motifs, in: P. Fronzaroli
{ed.} 0.c. 243~283,

Tallgvist K. 1938: AGE (= S$tOr. 7) 455-460.
Tanret M. 2010: The seal of the sanga: on the
Old Babylonian sangas of Sama$ of Sippar-Jahra-
rum and Sippar-Amnianum (= CunMon. 40). -
Tubach J. 1986: Im Schatten des Sonnengottes:
der Sonnenkult in Edessa, Harran und Hatra am
Vorabend der christlichen Mission. — Virol-
leaud M. 1901 Invocation au Soleil créateur,
Revue sémitique et d’épigraphie et d’histoire an-
cienne 9, 172-174 (Utu 1), — Walker C. B. F./
Dick M. 2001: The induction of the cult image
in ancient Mesopotamia: the Mesopotamian Mis
Pi Ritual (= SAALT 1). - Wasserman N. 1997:
Another fragment of a bilingual hymn to Uty,
AS] 19, 261-268. ~ Watanabe K. 1988: Ein
neuver Beleg fiir das ,Betr* des Gottes Sama§, AS]J
10, 229f. (82—9-18, 395 = BM 60427); ead. 1991:
Segenswiinsche fiir den assyrischen Kénig, AS]
13, 347387 {zu Matsushima 1985}, —~ Westen-
holz J. G. 1997: Legends of the kings of Akkade
(= MesCiv. 7). - Westenholz J. G./Westen-
holz A. 2006: Cuneiform inscriptions in the col-
lection of the Bible Lands Museum Jerusalem:
the Old Babylonian inscriptions (= CunMon.
33). — Wilcke C. 2010: Altmesopotamische
Weltbilder: die Welt mit altbabylonischen Augen
sehen, in: P. Gemeinhardt/A. Zgoll (ed.), Welt-
konstruktionen {= Orientalische Religionen in
der Antike 5) 1~27. -~ Woods C. E. 2004: The
Sun-god Tablet of Nab@-apla-iddina revisited,
JCS 56, 23-103. ~ Young G. D. 1972: Utu and
justice: a new Sumerian proverb, JCS 24, 132. —
Zawadzki S. 2005: Sama$ visit to Babylon,
NABU 2005/9; id. 2006: Cake offerings for the
gods of the Ebabbar temple in Sippar, NABU
2006/39. — Zeeb F. 2002: Jahwe und der Son-
nengott, Fs. M. Dietrich (= AQAT 281) 899-917.

M. Krebernik

Sonnengott (Sun god). A. IL In Anato-
lien. Philologisch.

§1. Names. — § 2. Gender. — § 3. Aspects. —

§ 4. Indo-European features. ~ § 5. Mesopota-

mian and Syrian influences. ~ § 6. Epithets. —
§ v. Special forms,

§ 1. Names. The Sumerogram UTU ap-
pears hundreds of times in the Bogazkoy
texts (for references see HittPantheon 844—
899) and might designate any of several de-
ities: Hatt. Estan, Hitt. IStanu*, Luw. Ti-
wat*, Palaic Tijat*, Hurr. Simige, Akk. Sa-
ma$, or indeed Sum. Utu. In the absence of
clear phonetic complementation, the divin-
ity intended in any particular passage may
be recognized only by assigning this pas-
sage to the correct cultural stratum within
Hitt. civilization. However, as representa-
tives of a unique element of the universe,
all of these gods must have been to some
degree syncretized with one another.

§ 2. Gender. The Eitan worshiped by
the indigenous Hatt. people was female
{Klinger 1996, 141—147), as demonstrated
by her epithet kattab, “queen” ([Es-tla-a-
an ka-a-a(t-tak], KBo. 25,131 obv.” 5}, She
might also be referred to by the Hatt. epi-
thet Wurundemu®, seemingly “Mother of
the Earth” {O. Soysal, Hattischer Wort-
schatz in hethitischer Textiiberlieferung
[= HdOr. 1/74, 2004] 325), or after her
principal cult site as the Sun-goddess of the
city of Arinna* (4UTU ““Arinna) (Yoshida
1992, 1sof.}, or correspondingly by the
gentilic  Arinnitti/u, “she of Arinna”
(HethReligion 423). She was also bor-
rowed into the Hitt. pantheon as IStanu
{with variant forms AStanu and EStanu).

As early as the Old Kingdom, the Sun-
goddess was provided with a male counter-
part — or perhaps better, manifestation —
also named Istanu {Klinger 1996, 143), who
exercised the celestial duties, leaving the
chthonic responsibilities to his feminine
forerunner.

§ 3. Aspects. Despite bearing chthonic
characteristics like the epithet “Sun-god-
dess of the Earth” (taknas UTU; cf. Luw.
tiyammassis SUTU; CLL 231), Estan also
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displayed celestial features, being called,
for example, “the torch of the land of
Hatti” (KUR “"“Hatt #5zupparu, KUB 21,
19 i 4). This broad range of activity came
about because, like the Mesopot. Samaj
{Steinkeller 2005), E$tan/I§tanu daily cir-
cumnavigated the cosmos, passing from
east to west through the sky during day-
light hours, returning eastward beneath the
earth during the night in order to begin the
journey anew the following morning
(Heimpe! 1986).

For purposes of disambiguation, the
male S. could be referred to more fully as
the “Sun-deity of Heaven” (?zepz&:s 4uTU,
dUTU ANE, or 4UTU SAME; S.* A.IIL b.
§2). In the religious system of the Empire
period, these aspects of a single divinity of
alternate gender (cf. Wilhelm 2002) could
sometimes appear separately in offering
lists (e.g., KUB 30, 211 3} and incantations.
For the latter, note the Luwian-language
speech:

“If he or she is alive, let the S. (SUTU-za) above
deliver him or her. If he or she is dead, let the Sun-
goddess of the Earth (ti-ya-am-ma-as-5-i5 {UTU-za)

deliver him or her ~ the accursed person afflicted by
a {broken) oath!” (KUB 35, 45 ii 25-27).

In the interpretatio burritica of later
times, the tutelary deity of Arinna was
identified with the Syrian goddess Hepat*
(M.-C. Trémouille, Hebat: une divinité
syro-anatolienne [= Eothen 7, 1997] 38), al-
though the latter otherwise displays no so-
lar features.

§ 4. Indo-European features, As is
the case for other aspects of Hitt. religion,
it is difficult to recognize inherited Indo-
European features in the solar deities of
Hatti.

The identification of 9Siu§ummi-*, lit. “Our
God,” of the pre-Hitt. Anitta$* Text {CTH 1; Singer
1995} with the S. remains uncertain, and little can
be said about the solar deities of the two other Indo-
European-speaking groups in Hatti, Tijat of the Pa-
laeans (Watkins 1974, 106f.) or Tiwat of the Luwi-
ans {Hutter 2003, 224-227). Note only that the
root from which their names derive (*diéu-) appears
in Hittite as the base of the common wor dp
“deity” $mna)-, and “day” Siwatt- (A, Kloekhorst,
Etymological dictionary of the Hirtite inherited lexi-
con [= Leiden Indo-European Etymological Dictio-
nary Series 5, 2008] 763f., 766£.), and is etymologi-
cally relared to Greek Zeus and Latin Jupiter.
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§ 5. Mesopotamian and Syrian in-
fluences. On the other hand, the influence
of cuneiform civilization on Hitt. beliefs
and cult was significant. The very use of
a Sum. word-sign to represent native solar
deities entailed the concutrent importation
into Hatti of Mesopot. concepts concerning
such divinities. Although the Sum. Utu
himself appears in Sum.-language texts im-
ported to Hattusa, the Hittites were much
more familiar with Samag of Babylonia,
Assyria, and inland Syria (Kutter 2008},
who was immanent in the solar orb and
functioned as the patron of justice and me-
diator between the Netherworld and the
everyday sphere of the living (Polonsky
2002},

§ 6. Epithets. Adjectives modifying the
solar deity reveal either his or her majestic
nature:

“bright” (barki-), “powerful” (nakki-), “swift”
{nuntariya-), “impetuous” {waliwaliya-), “great”
(Salli-, GAL, Luw. ura-), “eminent” (Sarku-), “eter-
nal” (ukturi-), or explicate the relationship with hu-
man worshipers: “exalted” ($arlant-), “compassion-
ate” (genzuwala-), “(most) celebrated” (afSanu-
want-; cf. HW* 1 377£.).

The Luw. terms birutalli-, “by whom
one swears,” and buwayalli-, “witness(??)”
(CLL 69, 81), reflect the well-known func-
tion of the Sun in guaranteeing treaties (see
the god-lists in Beckman 1995) and other
agreements.

§ 7. Special forms. In this same vein,
the numerous attested genitival construc-
tions involving UTU do not seem to de-
note independent varieties of the Sun-deity,
but rather to emphasize particular aspects
or roles, for example, locations where he
or she received worship:

the courtyard (bila-), the gate-building (hilar-
marf/KLLAM; cf. Singer 1975, 93{), the watch-
tower (auri-; cf. HW? 1 632}, the “(sacred) place”
(peda-; cf. CHD P 332f. axb’), the field (A.SA
A.GAR), the sea {ME = so to be understood here?),

or various towns (Ankuwa, Halab, Hupiina, etc., f
in addition to Arinna). ;

Other constructions of this type serve to 3
express the relationship of the solar deity §
to the remainder of the pantheon (Siunan/
DINGIR.MES-nan UTU; cf. Fauth 1979,
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bei den Hethitern, ZA 38, 186—190. —~ Watkins
C. 1974: “god”, in: M. Mayerhofer et al. (ed.},
Antiquitates indogermanicae: Gedenkschrift fiir
Hermann Giintert (= IBS 12) 101-110. — Wil-
helm G. 2002: Monotheistische Tendenzen und
Genusdualitit in altorientalischen Religionen, in
E. Klinger et al. {ed.), Die zwei Geschlechter und
der eine Gott, 47-63. — Yoshida D. 1992: Das
AN.TAH.SUM.SAR-Fest im Tempel der Son-
nengdttin, BMECC] 6, 121-156; id. 1996: Unter-
suchungen zu den Sonnengottheiten bei den
Hethitern (= THeth. 22).

251f.) or to special individuals, such as the
forefathers (attas UTU; or is this an epi-
thet, “Father Sun?”; cf. Yoshida 1996,
38£.), Labarna, or various Tawanannas (see
Yoshida 1992; Nakamura 2002, 192~204).
Yet further examples indicate the activity
or problem that the Sun is called upon to
address: illness {inana-), bloodshed {e$har;
cf. Szabé 1971, 91f.), or an omen (‘UTU
IS.GIM = IZKIM).

. . . . L G. Beckman
Uncertain of interpretation remain dankuliyas
UTU (“of darkness”; cf. Poetto 1991, 243), kes-
Seras YUTU (“of the hand”), and baraunas “UTU
(“27). Sonnengott. A. III. a. Urartdisch. Philo-

logisch, 5

_Der urart. S. hieff Siwini (Schreibungen
dSi-i-ti-i-ni(-), 48i-ti-ini-, YUTU; s. UKN
4422 und KUKN 490b). Er gehorte nach
dem Hauptgott und Schiitzer der kéonig-
lichen Macht Haldi und dem Wettergott
Teifeba* zu den drei wichtigsten Gotthei-
ten des urart. Pantheons; vgl. die Formel
»Haldi, TeiSeba, Siwini {und) die (anderen}
Gotter* (passim in den urart. Texten, z. B.
Hchl 81 Vs. 12f. [Argisti 1], Hchl 104: 8
{Sarduri IL}) und die Meher-Kapisi-Opfer-
liste Hchl 10 (ISpuini und Menua), die 6
Limmer, 17 Rinder und 34 Schafe fiir
Haldi, 6 Rinder und 12 Schafe fiir Tei3eba,
4 Rinder und 8 Schafe fiir Siwini, fir die
meisten anderen minnlichen Gétter 2 Rin-
der und 4 Schafe oder 1 Rind und 2z Schafe
auflistet.

Beckman G. 1995: Hittite diplomatic texts (=
SBL WAW 7). - Fauth W. 1979: Sonnengottheit
(UTU) und “kénigliche Sonne” (UTUY) bei
den Hethitern, UF 11, 227-263. ~ Heimpel W.
1986: The sun at night and the doors of heaven
in Babylonian texts, JCS 38, 127-151. — Hou-
wink ten Cate P. H. J. 1987: The sun god of
heaven, the assembly of gods and the Hittite
king, in: D. van der Plas (ed.), Effigies dei: essays
in the history of religion (= Studies in the History
of Religions 1) 13-34. — Hutter M. 2003: As-
pects of Luwian religion, in: M. C. Melchert
{ed.), The Luwians (= HdOr. 1/68) 211-280. ~
Klinger J. 1996: Untersuchungen zur Rekon-
struktion der hattischen Kultschicht (= StBoT
37). — Kutter J. 2008: nir ili: die Sonnengott-
heiten in den nordwestsemitischen Religionen
von der Spitbronzezeit bis zur vorrémischen Zeit
{= AOAT 346). — Nakamura M. 2002: Das
hethitische nuntarriyasha-Fest (= PIHANS 94). —
Poetto M. 1991: Eine “schwarze Tafel” aus Bo-
gazkdy (KUB LX 121), AoF 18, 239-245. — Po-
lonsky J. zooz: The rise of the Sun god and the
determination of destiny in ancient Mesopotamia

(Diss. Univ. of Pennsylvania). Eine etymologische Verbindung des Namens 3i-

wini iiber heth. §iu(na)- ,,Gott“ oder &iwatt- ,,Tag®
mit indogerm. *di¢u- (Diakonoff 1989, 101f.; Gre-
kyan 2006, 158; s. KUKN mit fritherer Lit.} ist sehr
unsicher, vielleicht eher urart. Siwini verwandt mit
hurr. Simige{-ne-) ,,(die} Sonne/Sonnengottheit® {-sf
als Suffix und Schwund des intervokalischen -g-? s.
Friedrich 1940, 2171., gefolgt von Salvini 1979, 313);
. S.YATIL b, §1.

Schwemer D. 2008: Hittite prayers to the Sun-
god for appeasing an angry personal god: a criti-
cal edition of CTH 372~4, in: M. Jaques, “Mon
dieu, qu’ai je donc fait?”: les priéres pénitentiel-
les (dingir-$§3-dab-ba} et 'expression de la piété
privée en Mésopotamie (unpubl. Habil.-Schrift
Ziirich) 1~43 (online). — Singer 1. 1975: Hittite
bilammar and hieroglyphic Luwian *hilana, ZA
635, 69-103; id. 1995: “Our God” and “Their
God” in the Anitta text, in: O. Carruba et al.
(ed.), Atti del I congresso internazionale di Hit-
titologia (= StMed. 9) 343—349. — Steinkeller
P. 2005: Of stars and men: the conceptual and
mythological setup of Babylonian extispicy, in:
A. Gianto {ed.), Biblical and oriental essays in
memory of William L. Moran {= Biblica et Orien-

Der Name von Siwinis Gattin Tuspuea*
kénnte auf eine Verbindung dieses Gotter-
paares zur urart. Hauptstadt Tugpa® (Van
Kalesi in Ost-Anatolien) hinweisen.

Zur Tkonographie des urart. S. bieten die
Texte keinen direkten Hinweis; s. $.* B. 111, a.

talia 48} 11—47.~Szab6 G. 1971: Ein hethitisches
Entsithnungsritual fiir das Konigspaar Tuthalija
und Nikalmati {= THeth. 1). - Taracha P. 2009:
Religions of second millennium Anatolia (= DBH
27). — Tenner E. 1928: Tages- und Nachtsonne

Diakonoff I. M. 1989: On some new trends in
Urartian philology and some new Urartian texts,
AMI 22, 77-102. — Friedrich J. 1940: Aus ver-
schiedenen Keilschriftsprachen 1—2, Or. NS 9,
205-218. — Grekyan Y. 2006: The will of Me-



